BredULh 16SUYUL 2ZUUULUULUUL
ULtB496LUSDSNRE8UL SUUNRLSES

ULs496LUQPSNRE3UL 2Urser

Uhpmud F BN wphbjughwnipyub pulnijnkunh
hpdiugpilul 50-wdjuljha

Ne 15

Greduu

BNz z20USUNTUY2N R E3NRU
2019



EPEBAHCKUY I'OCYJAPCTBEHHBIY YHUBEPCUTET
®AKYJIBTET BOCTOKOBEIEHWA

BOITPOCBI BOCTOKOBEJIEHU A

ITlocramaerca 50-1eTHi0 OCHOBAHHA @aKyIbTETa BOCTOKOBELEHHA
ETY

Ne 15

EpeBan
HN3patensctso EI'Y
2019



YEREVAN STATE UNIVERSITY
FACULTY OF ORIENTAL STUDIES

JOURNAL OF ORIENTAL STUDIES

Dedicated to the 50* anniversary of the foundation of the faculty
of Oriental Studies of YSU

Ne 15

YEREVAN
YSU PRESS
2019



Zpuunwpuljynd £ Bphwth whknwlwit hwdwjuwpwp
wplbkjmghnnipjut wljnijnknh
ghnnufub junphpnh npnpdundp

ndpmgpuijmt junphnipy

Utpniyut tnipkl p.q.p., ypndtunp (fudpwghpn)

Utjhpjwt @nipgkt p.q.p., ypndtunp

wnwunyut Ujpkpun w.q.1., ypndtunp, 22 QUU ppwuljhg-wtnud
Uwdpwuuyul (knipkt w.q.n, ypndtunp, 22 FUU wunbdhlnu
znyhwithuyjut Lwypkuwnh p.q.1., ypndtunp, 22 FUU pnp.-winud
znyhwtthuyjut Ywyhp p.q.p., ypndtunp

Uwdwpui Ujkpuwinp w.q.p., ypndtunp

Nuljuiywt Ywupnui p.q.p., gngkun

Lnyupjut Zuyl) w.q.p., pngkun

Uwpquuit Lunt w.q.1., ypndtunp

Jupuwybwnjub (toipkt w.q.1.

Stp-Uwplnuyut Ywhpwd u.q.1.

Antljut Gpduiy w.q.q.

Mtybkulndu Uwphw p.q.1., ypndbunp (nruwunub)

Uniqutigny dwuhih w.q.p., pnghn (kntuwunwb)

Eputipsjut Lintw PhD (UUL)

byw 8wlynipnyhs p.q.n, ypndtunp (FEpdwthw)

Uhdwnowt \nipnupklny p.q.1., ypndtunp (hiqpbljuinuin)

© BN hpunn., 2019



CONTENT

Sarah Irving
EXCAVATING THE SUBALTERN: STUDYING THE LIVES
OF PALESTINIAN PEASANT WOMEN PRE-WWI

Mariam Elmasyan
IBN AL-MUQAFA‘A’S SYSTEM OF ETHICS ON THE BASIS
OF AL-ADAB AL-SAGHIR AND AL- ADAB AL-KABIR

Hayk Kocharyan
ISLAMIC PROTECTION CONTRACTS SYSTEM AND
THE ARMENIANS IN EARLY UMMAH

Alice Eloyan
THE STRUCTURAL CLASSIFICATION OF THE KHABARS
OF “ANSAB AL-ASHRAB”

Sona Tonikyan

ON THE PROBLEM OF ORGAN TRANSPLANTATION
IN ISLAM ACCORDING TO YUSUF AL-QARADAWTI’S
FATWAS

Shushan Kyureghyan

“THE DEVIL’S DECEPTIONS IN THE RELEVANCE OF
READING THE QURAN ACCORDING TO ‘IBN AL-JAWZI’S
“TALBIS IBLIS”

Svante Lundgren
THE ASSYRIAN LOBBYING AT THE PARIS PEACE
CONFERENCE — MYTHS AND REALITY

5

14-26

27-34

35-42

43-50

51-56

57-63

64-69



Lilit Safrastyan

BETWEEN TWO WORLDS:

THE READING OF THE EXILE EXPIRIENCE OF

IRANIAN WRITER GOLI TARAGHI . 70-80
Noonik Darbinian

IRANIAN POST-MODERNISM: THE SAQQA-KHANEH

ART MOVEMENT 81-89
Gohar Iskandaryan

THE UNITED STATES-IRAN POLICY DYNAMICS

IN 1993-2006 90-111
Tereza Amryan

THE IDEA OF SECRET MYSTICAL KNOWLEDGE

IN YEZIDI RELIGIOUS HYMNS 112-121

Nshan Thomas Kesecker

THE HISTORICAL GILGAMESH AND KINGSHIP

IN THIRD-MILLENNIUM MESOPOTAMIA . 122-129
Gevorg Sahakyan

“VICTORY HAS A THOUSAND FATHERS, BUT DEFEAT IS AN
ORPHAN”: WHO IS TO BE BLAMED FOR TURKS’
DISINTEGRATION IN GERMANY? 130-140

BOOK REVIEW

Alexander Safaryan, Naira Poghosyan

Safrastyan R., Melkonyan R., Ter-Matevosyan V., Dumanyan A.,
Chakryan H., Geghamyan V., Hovhannisyan A., History of the

Republic of Turkey, Yerevan, 2018, 364 p. 141-144



£LOJUEVIEUNFE-30FL

DQunfpye <nhwbbhupub

UNUQhL UohuU<KUUUCSh KGSEJIULRLLENL NF

UhQhU UNGIGLLE LENUU QUMrGUSNFULE R
S,PUUURUTLNRG3NFLL 8-13

Uwnw Pyufhiiq

<6SU2NSELNY. «SUBLATERN». UNUQDU

<UUUGUr<U3htL MUSEMrUI2UDP LUOrGhL

MUIEBUShLSDP A3NF1LUALUY LULULS HLNFE8UL
NrunrUvdub/LrNruL 14-26

Uwippund Epfwugud

URLMULLUL bR UL-UNFUUDHDUSD E(FhUU3h

UUuduurabh Jd6LLOFONHESNFLE «UL-UAUA

UL- UUP» B4, «UL- UL UL-LULDM»
usStaouanNront@3NFuu6rh <pUUL 40U 27-34

<uyly Lnswypyuis
<AdULUdN/ARE8UL MUISUUTLUAR 6P hULUUTTUUY
Uurtuuudrapr 64d.<ussre Ju NFuuusnru 35-42

Uipu Eynguidy
«UUUUR UL-UG rUD»-h U RAULLELD AN ULHIUUEBDY
NF yuNNF8JUcLU3hL HUUTHUraNrUL 43-50

Unfiw Sniihljwi

orauuvuvt/p SAULUMNLULSUSPUSP <hULULYP Y
hULUUNFU £US 3NFUNED UL-LULUMUNFDD

HEJIULE D 51-56

Gnipwl Gyniplinui

UudsSuuvU3h vl RBNHESNFLLELL 1NFLPULP LUE-BEME8U UL
<UrsNFrU™ L.US AL UL-QUNF2DD «(FULARU hRLRU»
UGuUSNE 83Uy 57-63



Uvwiunk Lnibimgpki
wunNruyudyv LORALL oULPOP d6LUdNININFU.
Uhd6 GJd bAUUWHULARG-8NFL 64-69

Lpype Uwdpuwumnui
GOUNF Ul <uvGh UhQEY.

LUEEMSELOY MUMURY M09, GNLD (U UDR
JSUrdvrpNreE-8UL oNrQUANFE8NFLA 70-80

Unilihly “hupphiyud
hLAULULUUL NNUS-UNYENLhOUT TR UWTUULEL
UrdtsUSh cUurdanNru 81-89

Qnhwp Pulpubnupyul
UhU83UL LUKULGLEL-PRL LUNATLUTLUULNREFESUL
AhLUURUUL 1993-2016(3-(3-. 90-111

[Fhapliqu Uulpud
GUISUD, vNr</rdnucSdulLv @hSGLRLh QAU UOUNr L
521hUUUL ULNLULUL <hULELOFT 112-121

Upwil Rhuliplip

MUSUULUUYL GhLGUUGGCLE B UrLUSUUUL
hGluluNEEFSNFLL L. U 6PN <U2ULUTUBUYUD
UbQUAESLNFT 122-129

Qlinpg Uwihwlypul

«KUUFILUUL NFLh <U2UN <UBL, AUB8 MUNSNEE3NFLL

Nre b». d EUsudne arudvhid3ntu

(NFCLEMP UNUPLSES U UL <UMSNFT 130-140

Uwdpwuwmywid (., Ukpniywb (¥, Stp-Uwplnuub 4.,

Onudwlyub W., Quppuwb <., Gtinudjub J..,

<njhwtbhywt W., (Fnipphugh <wbipuuwtimni gyub

wuwundnipynil, Gpluw, 2018, e 364. 141-144

8



Tereza Amryan

Tereza Amryan*

THE IDEA OF SECRET MYSTICAL KNOWLEDGE IN
YEZIDI RELIGIOUS HYMNS

Keywords: Yezidism, mysticism, religion, knowledge, interpretation, meaning

The Yezidi community was formed between the 11" and 14" centuries
in the canyon called Lalish in present-day Northern Irag. The religion of the
Yezidis has preserved a significant number of Sufi elements since it was
formed on the ideology of the Adawia Sufi brotherhood founded by Sheikh
Adi bin-Musafir. Those Sufi elements represent not only certain rites and
ceremonies, but also some religious terms. Many terms are related to
certain phenomena associated with the idea of secret, mystical knowledge.
Those terms are mainly found in Yezidi religious hymns. Yezidi hymns are
lyrical verses which are considered sacred and are recited by Yezidi priests
during religious ceremonies. The terms designating the idea of mystical
knowledge have a special place in Yezidism and have interesting
interpretations in the framework of the Yezidi religious world-view. The
Sufi meaning of the terms related to mystical knowledge is present in
contemporary Yezidism. While those terms are used in their original Sufi
meaning, in the texts of Yezidi religious hymns, they are not interpreted in
this way in the world-outlook of contemporary Yezidis.

The Yezidi community was formed in Lalish (situated in present-day
Northern Iraq) in the XI-XIV centuries, on the basis of the Adawia Sufi
brotherhood. The founder and leader of that Sufi order was Sheikh Adi bin
Musafir.? The religious doctrine of this Sufi brotherhood became the basis
of Yezidi religion. The main temple of Lalish, where Sheikh Adi was
buried after his death, became a religious center and pilgrimage site for

! Assistant Professor at Yerevan State University, Faculty of Oriental Studies, Department
of Iranian Studies, e-mail: amryantereza@ysu.am

2 Kreyenbroek, Ph. Yezidism: Its Background, Observances and Textual Tradition. New
York: The Edwin Mellen Press, 1995: 3-6; Arakelova, V. "Ethno-Religious Communities:
To the Problem of Identity Markers." Iran and the Caucasus, no. 14 (2010): 6-7, 16.
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THE IDEA OF SECRET MYSTICAL KNOWLEDGE IN YEZIDI RELIGIOUS HYMNS

Yezidis. The Yezidi religion was also influenced by Islam, Christianity,
local beliefs, as well as some gnostic sects. It thus became a syncretic
religion.

There are many Sufi elements preserved in Yezidism. The idea of
mystical secret knowledge inherited from Sufism is best expressed in
Yezidi religious hymns.> The terms designating the secret mystical
knowledge are interpreted in a very unique way within the framework of
the contemporary Yezidi religious world outlook.

In Sufism sir (Arab. "secret™) symbolizes mystical knowledge, divine
secret,* which is revealed to the hermit after passing through certain
hardships, difficulties and overcoming some degrees on the path of self-
perfection. ®

In Yezidi religious hymns it is mentioned:

Ya Xwedé, réya te rastiye,

U Karé te bi heqiye,

Sura te here mixfiye. (Qewlé Padsayi)®

O God, your way is straight

And your work is true,

Your secret is hidden.

Melik Fexredin ji padsé xo diket pisyare:
“Belé eziz€ min navé te € sirin extiyare,
Te car kitéb nazil kirine xware,

% Yezidi religious hymns are lyrical verses which are considered to be sacred. The hymns are
devoted to Yezidi saints, prophets, cosmogony, eschatology, etc. Religious hymns are
recited by Yezidi priests (sheykhs and pirs) during religious ceremonies (Amryan, T
Yezdineri kronakan ashxarhayacq'. Yerevan: Yerevani petakan hamalsarani hratarakcut'yun,
2016: 21, 169-176).

* Amryan, T". "Sufiakan siro yev arbecumi gaghap'ar' yezdiakan kronakan himnerum.”
Arevelagitut'yan harcer, Ne 12, Yerevan, 2016: 282; Sajadi, S. J. Farhange éstélahat o
ta’bivaté érfani. Tehran: Entesarate TahiirT, 1393: 460.

% Schimmel, A. Mystical Dimensions of Islam. Chapel Hill: The University of North
Carolina Press, 1975: 174, 192, 312.

® Heci, Bedelé Feqir. Baweri (i Mitologiya Ezdiyan, Cendeha Tékist i vekolin. Dihok:
Hawar, 2002: 206.

Uplhkjmghwunipyul hupgkp, h. 15, 2019
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Te get soreke heqlyé me ra nekir dehare?” (Qewlé Axreté)’

Malak Fakhradin® said to his Lord:

"Your sweet name is holy,

You have brought down four [holy] books [from above],
Have not you revealed any secret to us?"

HOn bidene xatiré ¢erxan 0 feleka,

Horiyan G meleka,

Sura Taw(si Melek G cardeh tebege,

Ya Sésims, tu pirsiyareke xéré li mala xo 0 me ji bike. (Duaya
Hévari)®

For the sake of destiny/fortune,

[For the sake of] angels,

[For the sake of] the secret of Tausi Malak™ and fourteen layers™,

Sheykh Shams,*? tell us and your family a nice thing.

H0n bidina xatira behisté 0 daré,

Kafé 0 mexaré,

Sura Ez1 0 Beyt el-Farg,

Ya Sésims tu pirsyareke xéré li mala xo 0 me ji bike vé care. (Duaya
Hévari)*

For the sake of paradise and the tree,

[For the sake of the] the cave™

" 1bid: 121-122.

8 In Yezidism, Malak Farkhadin (sometimes called Fakhradin) is considered to be the author
of religious hymns, as well as the lord of the disc of the Moon (Amryan, 2016: 100, 170-
171).

® Kreyenbroek, Ph. Yezidism: Its Background, Observances and Textual Tradition. New
York: The Edwin Mellen Press, 1995: 220.

19 Tausi Malak (Arab. "peacock angel") is one of the main saints in Yezidism. The Yezidis
depict Tausi Malak as peacock and consider him the embodiment of divine essence
(Amryan, 2016: 33-35).

11 According to the Yezidi world-view, the world consists of fourteen layers or fourteen
stages (seven layers of heaven and seven layers of land) (Amryan, 2016: 34, 92).

12 Sheykh Shams (Arab. $ams, "Sun") is one of the main saints in the Yezidi religion and is
associated with the Sun (Amryan, 2016: 94, 100).

1% Kreyenbroek, 1995: 220.
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[For the sake] of the secret of Yezid™ and Bayt al-Far,'

O Sheykh Shams, ask us and your family a nice thing.

The concept of secret mystical knowledge called sir has its unique
place in Yezidi cosmogonic myths and legends. It is mentioned in a
religious hymn:

Sembii dane esase,

Tniyé kir xilase,

Bedi heft sed sal, heft sur hatine dura kase. (Qewlé Zebani Meksar)"’

[The Creator] began the creation of the world on Saturday (lit: the
creator put the fundament of the creation of the world on Saturday),

[He] finished it on [Friday],

Seven hundred years later seven secrets came towards the pearl*® of
the cup.

According to one Yezidi cosmogonic legend, after creation, the body
of Adam was not alive for seven hundred years. He came to life only after
drinking a cup of mystical secret knowledge.

Bedi bi heft sed sal heft sur hatine hendave,

Qalib mably bé gave,

Gote: “Ruhé tu bo ¢i naciye nave?”. (Qewlé Zebini Meksir)®

Seven hundred years later, seven secrets came to [Adam's body]

The body was stunned,

It was heard: "Soul, why do you not enter [into the body]?"

1 There is a cave under the temple of the central sanctuary of the Yezidis in Lalish.
According to Yezidi religious tradition, Sheykh Adi used to fast, pray, and contemplate in
that cave (Amryan, 2016: 108):

1% Yezid or Sultan Yezid is one of the main saints in Yezidism. He is also considered to be
the forefather of the Yezidi people (Amryan, 2016: 34-35).

16 Bayt Far (or Beyt Far) is a village not far from present-day Baalbek, Lebanon. Bayt Far is
the birthplace of Sheykh Adi (Guest, J. The Yezidis: A Study in Survival. New York: KPI
Limited, 1987: 15).

7 Kreyenbroek, 1995: 176.

'8 In some Yezidi religious legends, the Pearl is the symbol of cosmogony. According to one
of the Yezidi cosmogonic legends, the world was created as a result of the explosion of the
Pearl (Amryan, 2016: 62-63).

19 It refers to the cup of mystical knowledge (Amryan, 2016: 286-291).

2 Kreyenbroek, 1995: 176.

Uplhkjmghwunipyul hupgkp, h. 15, 2019
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Adem péxember ji wé kasé vedixwar ( vedijya,

Mest bl hejya,

Gost 16 hurya, x(n t& gerya. (Qewlé Zebdni Meksdr)?

Prophet? Adam drank that cup and came to life,

[He] got drunk and moved,

[The body] was covered with flesh, the blood flowed [through his
body].

Adem péxember ji wé kasé vedixware,

Keremeta wé kasé hate diyare,

Lew Adem péxember péngiji, pé bii siyare. (Qewlé Zeb(ni Meks(r)?

Adam the Prophet drank from that cup,

The miracle of the cup revealed itself (The miracle of the cup was
revealed),

Adam the Prophet sneezed and his senses awoke.

The concept of u’lm (Arab. ‘Tlm, "knowledge") has a special place in
Sufism. Many Sufi philosophers distinguish élme batén (lit: “secret
knowledge") from élmé zaher (lit: “apparent knowledge™).”* The
expression, “ilm ladunni”, mentioned in the Qur'an, symbolizes the
knowledge transferred directly from God. ** In Yezidism, wu’lm is
interpreted as the knowledge of the Yezidi religion.? It is worth noting that
Yezidis also call religious texts, u Im.?’

?! |bid: 176.

22 The Yezidis call not only Biblical, that is Judaic and Christian prophets (Miisa pexambar -
Prophet Moses), pexambar (Pers. payyambar, messenger), but also Muhammad (Mahmad
péxambar - Prophet Muhammad). In Yezidism, Jesus is also called prophet Isa péxambar.
Some Biblical characters, who are not considered to be prophets in the Christian, Muslim
and Jewish religions, are also called p'exambar by Yezidis. For example, Adam p'éxambar -
prophet Adam, Ayiib péxambar - prophet Job, Agiib pexambar - prophet Jacob.

2% Kreyenbroek, 1995: 176

2 Sajadi, S. J. Farhange éstelahat o ta birdté erfant. Tehran: Entésarate Tahiirt, 1393: 589.
% Schimmel, 1975: 18.

2 Arakelova, V. "Sufi Saints in the Yezidi Tradition.” Iran and the Caucasus, no. 5 (2001): 90.

27 The integrity of Yezidi religious hymns is called gawliibayt (qawl, Arab "word", bayt,
Arab. "verses"). Some religious hymns are called gawl, some, bayt, and the remaining ones,
u’lm (Amryan, 2016: 169-170).
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Padsay€ min li nav text€ xo yi bi sure,

Padsayé min xudané ilmé pire. (Qewlé Texta)?
My King is near the table full of secrets,

My Lord is the master of big knowledge.

Ew kasa te mira ani

Weki min zanT, weki min vedixarf,

Te dame ser ulmeki Qatani. (Qewlé Tmané)®

You fetched that cup for me,

So I know and drink that.

You put me on the path of the knowledge of the Qatani*® [sheykhs].

A hymn, dedicated to Sufi martyr, Huseyn Hallaj, mentions:

Desté Huséynda heye ulmé diwané. (Qewlé Huséyini Helac)*

Huseyn has the knowledge of diwan® in his hand.

In Sufism, ma’rifat (lit: "wisdom," "knowledge") is one of the stops on
the Sufi path to self-perfection. At this stop, the hermit, who is deprived of
physical desires, is able to contemplate God and can become a teacher for
beginners._ In Sufism, ma’rifar is also the ability of the hermit to
comprehend his integration with divine nature.® Sufi marifat is
comparable to the Hellenistic concept of "gnosis," i.e. the divine knowledge
and wisdom based on revelation.** Some authors have differentiated divine
knowledge (ma rifat) from knowledge gained through intellectual activity

%8 Hecf, 2002: 337.

2% Kreyenbroek, 1995: 194,

%0 The caste of sheykhs is divided into three clans: Qatani, Shamsani, and Adani (Amryan,
2016: 72): The expression, ulmé Qatanf (lit: "the knowledge of Qatani") used in religious
hymns symbolizes the knowledge of the Yezidi religion and hymns (Kreyenbroek, 1995:
199, fn. 7).

% Celil 0., and Celil C. Zargotina Kurda. Vol. Il, Moscow: Nauka, 1978: 38

%2 In Yezidi religious vocabulary, diwan (Arab. "office”, "bureau") indicates the hierarchy of
forty saints (¢il méré diwana Sixadi, lit: "The 40 saints of the diwan of Sheykh Adi")
(Amryan, 2016: 38).

%8 Khalidov, A. "Arabskij yazik." V Ocherki istorii arabskoy kul'turi (V-XV wv.). redaktor
Bol'shakov O. G., Moskva: Nauka, 1982: 30.

% Nicholson, Reynold A. The Mystics of Islam. London: Forgotten Books, 1914: 71.

Uplhkjmghwunipyul hupgkp, h. 15, 2019
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(‘ilm), since marifat is associated with divine love (Arab. mahabbat,
"love™).®

Some Yezidi religious hymns mention:

Séxsims xudané merifet O erkan 0 nasine. (Qewlé Sibeyké)®

Sheykh Shams is the master of knowledge, commandments, and
wisdom.

Ji stliné heta bi st(iné,

Cend mifte heye li hindiru xiziné,

Ya Sésims, te dane desti me merifet G nasiné. (Qewlé Sésimsé
Tewréji)*’

From commandment to commandment (lit: from pillar to pillar) ®

There are so many keys in the treasury,

O Sheykh Shams, you gave wisdom and knowledge to us.

Birme diwané ( hedreté,

Ew ciyé edebé 0 merifeté,

Siltan Ezi bi x6 wé li wé suhbatg. (Silav silavét cebére)®
| was taken to diwan,

It is a place of knowledge and wisdom,

Sultan Yezid is speaking [there].

Ji Samé birme Serqé,

Nefsa bé merifeté,

Ne li ré sevét giran dewé dikey li xedré. (Qewlé Axreté)*

| was taken from the West to the East (lit: | was taken from Sham** to
the East),

% Nicholson, Reynold A. The Idea of Personality in Sufism. Cambridge: Cambridge
University Press, 1923: 9.

% Kreyenbroek, 1995: 216.

% |bid: 258.

% In Yezidism, the religious commandments and duties are called pillars (Amryan, 2016:
161-162):

%9 Hecf, 2002: 61.

0 |bid: 116.
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The senseless lust,
Which is not on the path, reveals traitorous demands.

Sedqga me xos sikane,

Réya me xos erkane,

Merifeta me xos nisane. (Qewlé Asé Muhbeté)*

Our purity is a good station,*

Our way is a commandment,

Our wisdom is a good sign.

Although the term ma’rifat is used in its Sufi meaning in Yezidi
religious hymns, in contemporary society it has lost its original meaning
and is interpreted as "wisdom," "goodness," or "politeness." Sometimes it is
interpreted as "zeal" and is devoid of Sufi religious mystical nuances.

The term ma’rifat is a part of the name of the holy place in Lalish.
Suka Marifaté or Suq al-Ma rifa (lit: “"the market of wisdom™) is the name
of a square which is not far from the main Yezidi sanctuary. The square is
edged with a construction resembling arches. This area does not have a
definite function today. During pilgrimages and holidays, it is used for
ceremonies related to fire and is full of pilgrims.** One historical source
points out that there used to be a market that occupied the western part of
the square.®

The religious hymns mention:

Han bidine xatiré Stka merifeté,

Méré li ber bedilé diket xilmeté,

1 The word Sham in Arabic was used to denote Syria. Since it is west of the historical
homeland of Yezidis - Lalish, it is sometimes used to mean West in the Yezidi language
(Amryan, T'. "Sufiakan inqnakatarelagorc'man ¢'anaparhi gaghap'arn artahaytogh vorosh
yezrer yezdiakan kronakan himnerum.", Banber Matenadarani, Ne 24, Yerevan, 2017: 38):
*2 Hect, 2002: 265.

3 The stops on the Sufi path to self-perfection (Amryan, 2017: 35-46):

“ Acikyildiz, B. The Yezidis. The History of a Community, Culture and Religion. London: I.
B. Tauris, 2010: 136; Kreyenbroek, 1995: 80-81.

5 Empson, R.H.W. The Cult of the Peacock Angel. London: Harry Forbes Witherby, 1928: 124.
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Dewrésé™ sev 1 roj diket ibadeté,

Her pénc ferzéd heqiqeté,

Séx 1 pir, hosta 0t merebi, yar 1 birayéd axreté,

Ya Sésims, to meferiyaké mala xo 0 me ji bikey vé& caré. (Duayé
Hévari)*’

For the sake of Suka Marifat,

[For the sake of] the saint who is serving,

[For the sake of] the saint who is exalting day and night,

[For the sake of] of the five priests,

[For the sake of] sheykh, pir, hosta, marhabi and the brother of the
hereafter,

Oh Sheykh Shams, this time become a shelter for us and your family.

Xoza ¢oboma Sika merifaté,

Ya tiji ji xéré ji nazé ji nemeté,

Ewe jiyeé siti 1& dikin daweté. (Qewlé Miskin Tajdin)*

I wish | went to Suka Marifat,

Which is full of miracles and blessings,

The stis*® are enjoying the wedding there.

Studying Yezidi religious terms related to secret mystical knowledge
allows us to reconstruct the development and transformation of some Sufi
realities in Yezidi beliefs. The religious terms of Sufi origin, which express
the idea of mystical knowledge, have lost their original meaning in
Yezidism.

%6 In the medieval Islamic world, the term dewrés was used to describe the hermits and
members of Sufi brotherhoods. The term dewrés in Yezidi religious hymns is used not only
to characterize the hermits, but also for describing the saints (Amryan, 2016: 47):

T Kreyenbroek, 1995: 222

“8 Heci, 2002: 316

* The Yezidis use the word s¢7 (Arab. sayyida, "mistress") to refer to female members
respectfully, as well as representatives of sheykh or pir families. In religious hymns, s is
also used for female saints (Amryan, 2016: 50).
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AUASTh, NLKATEEIMNUGSTUEY GPSELPLP UL EOUrL
6291hRIUUEY UM NVELEEL <PULELOFT

(iptiqu Wipjub
(Withnthnoy)

Ganhwluwt hwdwybipp awynpyt £ 11-14-pn nuiptipnid Gpuyhu
bpuph hjntuhunid quindnn Lwghy Ynsynn Jhptnid: Ganhitinh ypnanid
o untbhwljud muwpptp Go yuwhwwtgt), putth np wyb aowgnpy £
Cjhu Unh phtt Uniuwdphph hhitwd wnujhw  tinpuypulgnipyub
nuyubwpwbinipyut  hhdph  Jpu: W unebhwlub  wwppbipp
hunphpnuipnid G4 ny huylh npnpwijh otutip, wyle Ypnbwuit Ggptip:
Qununith fuanphppuyumujub ghnbtijhph qunuthwph htim Jungguo
dh pupp tiqptip hhpwmwlynid &b tgnhuubt jpnowut hhdabpnd:
Ganhwluwbt Ypnbwub  hhdbtpp  swhwon wmbipunbtp i, npnbp
wpunuuwiynd Gb hngunpujubttiph Ynnihg npnpuijh Ypnbwub
wpwpnnnipynibbtph  dudwbwl:  fuonphppuwuumujubt - ghunbhph
qunuthuph  htim  Juuyywd  btgptipp hwnni]  wbtnp mbkb
tgnhwuimipub dte L httlmwppphp dhbwpwbmpnid th uvnwimid
tignhttiph Upniujut wphuwphpbudw nowiwjitipnid:
funphpnpuyuwywmuub ghntijhph htim juwwd tiqnptph untdhuuc
hiwunp ignhwuitmipyui Wby wyjliu Jeinubh sk Quywd tiqnhwljuit
Upntwjutt  hpdttph  wbpuntipnid - wyn Ggpipp Yhpwnjwd Lo
unLphwljulr tywbwlni pyjunip, puyg npuiip unLphwljubr
dtjiwpwbinipni smbblh  dudwbwulhg bgnhttph  Ypnbwuit
whuwphpupdwb dhe:

Uplhkjmghwunipyul hupgkp, h. 15, 2019
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